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Chapter 12

Religious Ontology and Taxonomic Structures in Indo-Iranian
Oral Poetry

Velizar Sadovski

12.1 Cataloguing the Universe — (Re-)creating the Universe:
Arrangement of Conceptual Lists and Their Items in
Indo-Iranian Ritual/Magic Poetry

0. Since the beginning of the last century, researchers of oral literature and re-
ligious studies have been discussing the connection between sacred words and
sacred rites in ancient cultures—between speech and performance in religious
and magic ritual. One of the pertinent subjects in this regard was and is the liter-
ary genre of catalogues and lists in sacred poetry,' in prayer and cult. In fact, both
speech acts and ritual actions share a common feature: If priests and poets sys-
tematize the universe in the form of extensive lists, they are believed to exercise
magical influence on it. By cataloguing the universe, worshippers try to find an
underlying matrix system—but also to re-shape and re-create it magically over
and over again. That is why the logic of arrangement of conceptual cata-logues
and their items in Indo-Iranian ritual poetry can shed light on the religious on-
tology and the systems of values and priorities of the worshippers and societies
concerned.

0.1. The interest in this subject started in Near Eastern studies, due to the abun-
dance of lists and catalogues in Sumerian, Akkadian and Hebrew sources: In the
1930s, Wolfram von Soden apostrophized such forms in Semitic as ‘list scholar-
ship,” Listenwissenschaft*—not without a (negatively) judgmental connotation:
He claimed that while Old Semitic poetry and science consisted mainly in lists,
(Aryan,) Indo-European literature was much more ‘sophisticated’ in its expres-
sive forms and devices. But this strong opinion completely ignored the fact that

For a characterization of lists of divine names as a (cross-cultural) form of religious poetry, see
(Sadovski 2007, esp. 38-47; Panaino 2002, 15-24, 107ff.).

2See (W. von Soden 1936, 555ff.); for the analysis of the (philological and extra-philological) back-
ground of his theses, see (Veldhuis 1997, 6f., 137-139); on the assessment of Mesopotamian cata-
logues from an epistemological perspective, cf. also (Oppenheim 1977, 248; Oppenheim 1978, 634ft.
Larsen 1987, esp. 210, 218).
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precisely Indo-Iranian ‘ritual literature’ operates to a large extent with list forms
as basic structural units. This is valid not only for analytic, scholarly texts (St-
tras etc.) but especially for ritual poetry: Rough empirical statistics concerning
Old Indian and Old Iranian corpora show that various types of lists and catalogues
form e.g. about 25% of the contents of the Atharvaveda (Saunaka and Paippalada
versions), and up to 30% of the Avesta—proportions that speak for themselves.

0.2. Comparative and contrastive studies of the literary genre of catalogues in-
creased in the last decades, after the discovery of new materials in Egyptian
and Ancient Mesopotamian but also in Indo-European contexts® as well as on
the border between various traditions.* Authors like Jack Goody developed en-
tire ‘theories of lists’; lists of objects in decorative art® have been compared
to lists in literature’ (scriptual and oral!). After multiple discussions during the
Melammu conference in Sofia (2008), a number of research projects gave rise
to an interdisciplinary forum on multilingualism, /inguae francae and the history
of knowledge in different linguistic and chronological contexts—the Multilin-
gualism Research Group, which culminated in a series of annual meetings that
have been taking place in recent years and have regularly included workshops
on problems of classification and systematization of knowledge (among others,
in the form of lists and catalogues): The research group unites partners from the
University of Oslo (Jens E. Braarvig), the TOPOI Cluster at the Freie Univer-

3The connection between representation of knowledge in forms of catalogues and mnemonical/peda-
gogical practice in ancient Mesopotamia has been investigated by Niek Veldhuis in a series of articles
(e.g. Veldhuis 1999; 2006a; 2006b) and a special monograph (idem 1997; cf. also Veldhuis 2004); on
the implications of this text genre for hermeneutics and historiography of knowledge see (Kiihlmann
1973) and recently (Selz 2007, 2011).

4On lists in Ancient Greek and Graeco-Egyptian magic see Richard Gordon’s contributions (Gordon
2000, 250-263), on archaic and classical lists, as well as ibid. (263-275), on cross-culturally influ-
enced Hellenistic lists; cf. also (Gordon 2002); for a metanalytical point of view on Ancient Indian
lists in grammar and ritual and their Buddhist correspondents in the plurilingual conditions of Indian,
Central Asia and Chinese Turkestan see (Braarvig et al. forthcoming).

5(Goody 1977, esp. 74-111), modified in (Goody 1986; 1987) as well as, generally, (Gordon 2000,
244f., 250), and (Braarvig 2000, with lit.), on the heuristic value of Goody’s ‘Grand Dichotomy’
concept.

6See recently (Eco 2009). One has to recall that this semiotic monograph on lists was intent to
accompany—but, in a certain sense, has itself been accompanied by—a concomitant exposition of
classical and modern pictures representing ‘catalogues’ of various spheres of life—styled by the Italian
scholar at the Musée du Louvre as a kind of super-list which, moreover, went hand in hand with its
own analytical meta-list in a kind of transcendental, ultra-Goedelian (or proto-Miinchhausen-ian?)
attempt of a system to find a meta-language about itself.

7See (Spufford 1989). From the flood of works on catalogues in classical works of oral poetry like
the ones by Homer and Hesiod, I shall quote here only (Deichgraber 1965) and (West 1985), each one
emblematic for the research accents of its period, characterized by high-level intrinsic comparison and
giving certain extrinsic, comparative perspectives—but almost completely lacking contrastive interest
in typological parallels in non-‘Classical’ (in the [Indo-]Euro-centric sense of this term) languages and
literatures.
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sitdt and the Max-Planck-Gesellschaft in Berlin (Florentina Badalanova Geller,
Markham J. Geller), the University of Bologna (Antonio Panaino), of the Ludwig-
Maximilians-Universitdt of Munich (Olav Hackstein, Peter-Arnold Mumm), the
DARIOSH Project at L Orientale University of Naples (Adriano Rossi) and the
University of Viterbo (Ela Filippone), La Sapienza University of Rome (Maria
Carmela Benvenuto, Flavia Pompeo), the University of Verona (Paola Cotticelli),
the University of Vienna (Gebhard Selz and his team, in communication with
the European project group Classifiers), and the Austrian Academy of Sciences
(V. Sadovski). Several thematic conferences and panels on the role of classifica-
tion in the history of knowledge took place in Athens,® Vienna (2009,9 2010,10
2011 ”), Berlin (2010,12 2011 13), Marbulrg,14 and Miinster,!” a seminar on multi-

8 Multilingualism, Linguae Francae, and the Global History of Religious and Scientific Concepts.
An international conference, Norwegian Institute at Athens, April 2-5, 2009, convenors: Jens E.
Braarvig and Malcolm Hyman?.

9 Classification as a Hermeneutic Tool. A Workshop at the Oriental Institute, Vienna University,
November 2, 2009, convenor: Gebhard Selz. Cf. http://www.univie.ac.at/orges/hp/wp-content/
uploads/2009/09/Classification_plakat.pdf (accessed June 10, 2014). See also (Selz forthcoming).

10 Multilingual Lists, Catalogues, and Classification Systems. A workshop within the Interdisciplinary
Conference Multilingualism in Central Asia, Near and Middle East from Antiquity to Early Modern
Times, organized by the Institute of Iranian Studies and the International Relations Department of
the Austrian Academy of Sciences, Vienna, March 1-3, 2010, convenors: Bernhard Plunger, Velizar
Sadovski, Florian Schwarz. Cf. http://www.oeaw.ac.at/iran/german/konferenz_multilingualism.html
(accessed June 10, 2014).

Wists, Catalogues, and Classification Systems from Comparative and Historical Point of View. A
workshop of the Multilingualism Research Group, held in the framework of the Interdisciplinary Con-
ference Multilingualism and History of Knowledge in Asia from Antiquity till Early Modern Times,
Vienna, November 3-5, 2011, organized by the Institute of Iranian Studies and the International Re-
lations Department of the Austrian Academy of Sciences, Vienna, November 3-5, 2011; convenors
like in Fn. 10.

12Crossing Boundaries: Multilingualism, Lingua Franca and Lingua Sacra, TOPOI conference,
Berlin, November 8-10, 2010, convenor: Markham J. Geller. Cf. http://www.topoi.org/event/
crossing-boundaries-multilingualism-lingua-franca-and-lingua-sacra/ (accessed June 10, 2014).
13Problems of lists in magical and medical texts have been discussed in a series of papers on the
TOPOI Conference Knowledge to Die For: Transmission of Prohibited and Esoteric Knowledge
through Space and Time, Berlin, May 2—4, 2011, convenor: Florentina Badalanova Geller. Cf. http:
//www .topoi.org/event/knowledge-to-die- for-transmission- of-prohibited-and- esoteric- knowledge-
through-space-and-time/ (accessed June 10, 2014); in preparation is a joint publication of Geller,
Badalanova Geller, and Sadovski on the materials discussed in the framework of the two Berlin
meetings at the Max-Planck-Institute for the History of Science.

14 Organization of knowledge in Asian cultures: Lists, catalogues and classification systems between
orality and scriptuality. Panel in the framework of the 31st German Congress of Oriental Studies,
Marburg, September 20-24, 2010, convenors: Jens E. Braarvig, Markham J. Geller and Velizar
Sadovski. Cf. https://archive.today/o/QKkC6/http://www.dot2010.de/index.php?ID_seite=5.

5 Multilingualism and Social Experience in Pre-Modern Societies of Ancient Eurasia: Socio-
Economic, Linguistic, and Religious Aspects.  Panel in the framework of the 32" Ger-
man Congress of Oriental Studies, Miinster, September 23-27, 2013, convenors: Velizar
Sadovski and Gebhard J. Selz. Cf.  http://www.dot2013.de/en/programm/abstracts/panel
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lingualism in Chinese Turkestan was organized at the University of Munich in the
Summer Semester 2009. Volumes with a selection of relevant proceedings have
appeared in the Sitzzungsberichte of the Austrian Academy of Sciences in Vienna
as well as in the publication series of the Max-Planck-Gesellschaft in Berlin (cf.
Braarvig et al. 2012, 2013).

0.3. My specific research interest concerns the comparative Indo-Iranian per-
spective:'® In the last five years, I have been intensely co-operating with the
Leiden project of a critical edition of the Atharvaveda-Paippalada fragments,
initiated by Michael Witzel and continued by Alexander Lubotsky who kindly
gave me access to the new manuscript materials.!” The result so far comprises
four comparative publications on aspects of ritual poetry and pragmatics—two
appeared 2008 and 2009 in the Festschrift Fragner and Festschrift Eichner,
respectively, and two further studies are in press in the proceedings of the Fifth
Vedic Workshop'® and of the Marburg panel Systematization of Universe of
the Congress of the Deutsche Morgenlindische Gesellschaft."® Further (so far,
nine) papers, given e.g. at the 12th World Sanskrit Conference (Delhi, 2009),
the European Conferences of Iranian Studies in Vienna, Salamanca and Cracow
(2007-11), two Vedic Workshops in Bucharest (2010-11) as well as in seminars
on Indo-Iranian language and cultural history in Leiden (2007-11), have been
presenting pertinent material for a monograph in preparation on various spheres
of life as reflected in ritual texts containing lists and catalogues. Beyond analysis
of figures of speech on a formal, esp. syntactic level (as published in Sadovski
2006 and Sadovski 2007), I have engaged in comparative and typological inves-
tigations of stylistic repetition, 7extgestaltung, and form variation in the Avesta
and Veda on the level of major text units—among them, diverse categories of
lists and enumerations. The major topics of Indo-Iranian catalogues can be seen
in Table 1, arranged in a sort of a ‘list of lists’:

-multilingualism-and-social-experience-in-pre-modern-societies-of-ancient-eurasia-socio-economic
-linguistic-and-religious-aspects/, accessed June 10, 2014.

16 Abbreviations of texts used: (a) Vedic: RV =Rgveda-Samhita. — 4VS = Atharvaveda-Samhita (Sau-
naka branch); AVP = Atharvaveda-Sambhita, Paippalada branch; Kaus = Kausika-Sutra. — YV(S/B) =
Yajurveda(-Samhita/-Brahmana), esp.: Black YV': TS = TaittirTya-Samhita. 7B = TaittirTya-Brahmana.
BaudhSS = Baudhdyana-Srauta-Siitra. ApSS = Apastamba-Srauta-Siitra. White YV: Vajasaneyi-
Samhita; SB = Satapatha-Brahmana. (b) Avestan: text strata — G4v. = Gathic Avestan. YAv =
“Young(er)’ Avestan; text corpora — Y. = Yasna; Yz. = Yast; Vd. = Vidévdad.

17For relevant texts edited and/or examined so far in the framework of this project, cf. e.g. (Witzel
1985 (AVP and AVS); Witzel 1997; Zehnder 1993 (AVP, Kanda 1); Zehnder 1999 (Kanda 2); Lubot-
sky 2002 (Kanda 5); Griffiths 2002, 2003, 2004 (AVP and Kaus.), 2007, 2009 (Kanda 6 and 7), Lopez
2010 (Kanda 13 and 14), and Lelli 2009 (Kanda 15)).

18Edited by S. Bahulkar, Jan Houben, Michael Witzel and Julieta Rotaru, to appear 2015.
9Included in the materials collected in the volume (Braarvig et al. forthcoming).
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>

Semantic features of list items, e.g.:

. ‘Cosmo-logical’ lists.

. ‘Anthropo-logical,’ esp. ‘physio-logical’/‘somato-graphical’ lists.
. ‘Glotto-logical’ lists.

. ‘Numero/arithmo-logical’ lists.

. ‘Socio-logical’ lists.

. ‘Chrono-logical’ lists.

. ‘Topo-logical’ lists.

. ‘Axio-logical’ lists.

9. ‘Genea-logical’ lists.

10. Akolouthiai: Lists of routines and (ritual[ized]) procedures.
11. ‘Theo-logical’ lists.

12. Complex structures.

0 N kAW~

B. Structural features of lists, e.g.:
* Intradependency (within list):

(a.) Dimensionality: linear vs. non-linear structures.

(B.) Coordination and subordination of items: head-initial, head-final, multi-
headed list(s) etc.

(y.) Order of items and directionality within list(s).

(8.) Correlativity of items within list(s).

(g.) Variability of items within list(s).

(¢.) Cyclicity vs. openness of list(s).

* Interdependency (between lists):

(C.) Repetitiveness and recursivity.
(n.) Hierarchy between lists, within ‘super-list(s)’
(0.) ‘Meta-lists of/about lists.’

The first table (A.) summarizes aspects of the semantic variety of list con-
tents: Here we find ‘cosmo-logical’ lists including items of the macro-cosm, and
lists of anthropo-logically relevant elements, of the (human) micro-cosm: e.g.
the ones concerning the physio-logical sphere or mapping of the human body
(the ‘somato-graphical’ lists of healing spells or poetical descriptions of heroes,
warriors, of beloved beings, and even of gods depicted in ‘anthropomorphic’
ways). Other types comprise ‘glotto-logical’ structures: phono-logical plays, en-
tire morpho-logical paradigms, embedded in etymo-logical games of magic char-
acter, even meta-lists of linguistic items. Many enumerative sequences exhibit
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numero-logical regularities. Further components of the anthropological sphere
are registered, e.g. by lists of ‘socio-logical’ elements and features with rele-
vance for the community. Chrono- and fopo-logical lists display measures of
time and spatial representations. ‘Axio-logical’ lists explicitly valorize concepts
of spiritual life and the surrounding macro- and microcosm. Various forms of
genea-logies represent the idea of continuity (in the form of lists): in the regular
case, we have to do with lists of names (onomastic catalogues) sensu lato, very
often of sacral character.’’ And finally, higher themes of spiritual character are
subject of theo-logical lists and complex structures like catalogues of theogony,
speculative hymns, phrophecies and eschatological visions. The second table (B.)
regards structural features. In this framework, we can discuss selected aspects of
list types 1-3 in a more detailed way; the groups 4—10 are subject to two further
studies, to appear in (Braarvig et al. forthcoming) and in a volume of the series
Sitzungsberichte der Osterreichischen Akademie der Wissenschaften, Phil.-hist.
Klasse, respectively.

12.2 Structure of Poetic/Magic Lists and Their Contents:
Internal and External References

1. If we go directly to the material, in both branches of Indo-Iranian sacred po-
etry we can discover a whole ‘cosmo-logia magica’: Mantras and prayers list the
Universe in magic catalogues of cosmological concepts—regularly arranged in
axiological manner—starting from sacred components of the macro-cosm, going
via ritual as intermediary between God and men, to end up focusing on sacred
components of the micro-cosm:

1.1. A common Old Indo-Iranian form of such lists appears in magic hymns
for purification of the Universe, like the one in Atharvaveda-Paippalada 9,25.
The main mantra here is in Pada 1d: ‘Let (Soma,) the one who purifies himself,
purify me!” What follows, is a series of characterizations of the universal reach
of the act of purification by listing elements of the cosmos, varying in a “vertical’
manner, stanza by stanza:

(1a) sahasraksam satadharam
(1b) rsibhih pavanam kytam |
(1c) tena sahasradharena
(1d) pavamanah punatu ma ||
(2a) yena piitam antariksam

20Cf. (Panaino 2002; Schmitt 2003; Sadovski 2007), e.g. on the Indian ‘name-praising hymns,’
nama-stotras.
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(2b) yasmin vayur adhi sritah | [...]
(3a) yena piite dyavaprthivi
(3b) apah piitd atho s, vah | [...]

(4a) yena piite ahoratre
(4b) disah puta uta yena pradesah | [...]

(5a) yena pitau siarydcandramasau

(5b) naksatrani bhitakytah | ...]

(6a) yena pita vedir agnih

(6b) paridhayah |...]

(7a) yena piitam barhir @jyam atho havih | [...]
(8a) yena piito yajiio vasatkara utahutih | [...]

(9a) yena pitau vrihiyavau
(9b) yabhyam yajiio adhinirmitah |
(10a) yena puta asva gavo

(10b) atho puta ajavayah |
(10c¢) tena sahasradharena
(10d) pavamanah punatu ma ||

1. Of (a) thousand eyes, of (a) hundred streams

the purification (has been) made by the seers;

by means of this one of (a) thousand streams

let (Soma,) the one who purifies himself, purify me.

2. By which Intermediate Space (is/has been) purified

on which Wind dwells [...].

3. By which (both,) Heaven-and-Earth (have been) purified,

Waters (have been) purified, also Sun [...].

soll mich der sich Lauternde (S. Pavamana) lautern

4. By which (both,) Day-and-Night (have been) purified,

Heavenly Regions (have been) purified and by which Earthly
Regions [...]

soll mich der sich Lauternde (S. Pavamana) lautern;

5. By which (both), Sun-and-Moon (have been) purified,
Naksatra-s, Bhiitakrt-s [...].

6. By which the Vedi, the Fire(-Altar) (have been) purified,

the Paridhi-s [...].

7. By which the Barhis, the Ajya(-oblation), the Havis(-oblation)
(has [= have] been) purified [...].
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8. By which Sacrifice/Ritual, the Vasat-exclamation, and Libation
(has [= have] been) purified [...].

9. By which (both), Rice-and-Barley (have been) purified,

by both of which Sacrifice/Ritual has been ‘measured into shape’/
fixed [...].

10. By which horses, cows (have been) purified,

also goats-and-sheep (have been) purified,

by means of this one of (a) thousand streams

let (Soma,) the one who purifies himself, purify me.

1.1.1. The list structure is (stereo)typical. The main predication is constant (‘X is
purified’), the formulaic context is repeated in each stanza—while only specific
items change, forming simple list(s) with one variable or a group of variables.
The list exhibits internal correspondence in a unidimensional, here ‘vertical,” way,
between the varying (groups of) items; this can be summarized by the scheme:

* ‘Y (is) X [...]; by which A & B are Y-ed / by which C & D are Y-ed / by
which E & F are Y-ed ..., let the Y-ing-oneself ¥ me.’

1.1.2. The list contains the most important cosmological elements—mostly pre-
sented in [natural] pairs, often as ‘dual dvandva’ compounds.>! When pronounc-
ing each one of these ritual formulae, the Brahman symbolically purifies the parts
of the cosmos concerned.

« It starts with nature deities and their domains, such as the Intermediate
Space (antariksa-) with the Wind (vayu-, stanza 2, verses ab), the ‘Heaven-
and-Earth’ (dyava-pythivi, stanza 3a), the Waters (apah), the Sun[light]
(s,var, both 3b) and the Day-and-Night (aho-ratre, 4a).

* Then, the list evokes further structures of the macrocosm: the regions of
heaven and of earth (40), cellular bodies / divinities: the Sun-and-Moon
(siirya-candramasau, 5a), Asterisms: naksatras and bhitakyts (both 5b);*

+ They are followed by basic components of Vedic ritual: sacrificial ground
(vedi-); agni- [here “fire altar”; both 6a], sacrificial materials: the paridhis
(6b), the barhis-, oblations like d@jya- and havis- etc. (7a—8b), as well as

* the central sacrificial plants—rice and barley (vrihi-yavau, 9a, with a spec-
ification concerning their function in ritual, 95)—and the most important

21 refer to the analysis of the formation of the compounds and the ‘natural’ character of the connec-
tions between their elements (like in the case of ‘rice-and-barley’) in (Sadovski 2002, 358-361, with
notes 387-389).

22For more cosmological lists, mainly in the YV(Br), and their structures, see the choice of texts in
(Klaus 1986).
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domestic and sacrificial animals?>} —cows and horses (10a, also in TB. out-
side compounds, as simplicia), goats-and-sheep (105, also in TB. in a
dvandva compound).

The elements of the list are arranged:

* partly in accord with the increasing length of the sound complex (Be-
haghel’s law)—cf. e.g. in § 1.1.3. below (bahv-)ajavika- (2-syllabic aja-
+ 3-syllabic avika-), (bahu-)dasa-purusa- (2-syllabic dasa- + 3-syllabic
piirusa-),

* partly in decreasing gradations (anticlimax): e.g. from horse/cow to smaller
cattle (goats, sheep), with form variation between lists regarding the order
of the first elements: horse—cow or cow—horse, mostly depending on
the social perspective—obviously, cows being the animals consecrated
to priests (as their primordial daksina-), and horses belonging to kings
[-and-warriors] (ksatriya-). For similar gradations in parallel lists in
Avestan (male camel-male horse—bull-cow) see § 1.3.2.3.

1.1.3. The same groups of concepts of the triad macro-cosm—ritual-micro-cosm
also appear in Yajurveda mantras, such as the one (in TB. 3,8,5,2-3, Baudh$S
15,5,209, ApSS 20,4,3) referring to the benediction of the king during the great
inaugural horse sacrifice. On its structure cf. (Sadovski 2002, 359): Listed are,
first, the valuable animals, above all, cows/cattle, horses, then uncloven-hoofed
herd-animals, followed by the most important crops, precious metals and ivory
(“elephants” perhaps to be understood here as a metonymy), and, finally, a
summary through the general concepts of “wealth” and “blooming/prosperity.”

TB. 3,8,5,2-3: [...] hota /

pascat pran tisthan proksati /
anénasvena médhyenestva /

ayarh rajasyai visah//

bahugvii bahvasviyai bahvajavikayai /

bahuvrihiyaviyai bahumasatiliyai /

bahuhiranydyai bahuhastikayai /

bahudasapiirusdyai rayimdtyai pistimatyai |

bahurdayasposdyai rajastv iti/

23Noteworthy, the same formulaic sequences of domestic animals occur in the purification/lustration
formula of TB. cited below, § 1.3.
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[...] the Hotar sprinkles [the horse] standing on the West [facing] to
the East with these words: ‘By means of the sacrifice “with” / of
this horse (= after/ while one sacrifices this horse), which is fit for
sacrifice, may this (king) be (the) king of this settlement, which has
many cows, many horses, many goats-and-sheep,

much rice-and-barley,

much beans-and-sesame,

much gold, many elephants,

many slaves-and-servants,

which has wealth, which has prosperity,

which has much wealth-and-prosperity.’

1.2. This form of ritual-poetic expression is Indo-Iranian. Also in the Avesta we
can observe such lists in identical rituals of purification of universe by Haoma,
the Iranian counterpart of Soma. Thus, ZaraBustra lists all relevant concepts of
the macro- and micro-cosm in the typical form of questions and answers: ‘How
shall I purify the house, how the fire, how the water, how the earth, how the cow,
how the plant [the stars, the moon, the sun, and so on]?’ Ahura Mazda’s answer
is that already the mere uttering of the purification formula brings purification!
Speech acts and ritual acts of purification coincide, in a unity of mantras and
ritual actions; theoreticians of linguistic pragmatics like John Austin and John
Searle would call this a ‘performative speech act.”—Cf. Vd. 11,1-2:

[...] kuba nmanam yaozdabani
kuba atrom kuba apam
kuba zgm kuba ggm kuba uruuargm

kuba naram asauuanam kuba nairikgm asaonim

kuba str3§ kuba magham
kuba huuars kuba anayra raocd
kuba vispa vohu mazdadata asacifra

aat mraot ahurd mazda:

yaozdata pascagta bun nmana
yaozdata atram yaozdata apom
yaozdata zgm yaozdata ggm yaozdata uruuargm

yaozdata naram agauuanam yaozdata nairikgm agaonim

yaozdata str3§ yaozdata mayham
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yaozdata huuara yaozdata anayra raocd
yaozdata vispa vohu mazdadata agaciOra

‘[...] How shall I purify the house,

how the Fire, how the Water,

how the Earth, how the Cow, how the Plant,

how the asa-ous Man, how the asa-ous Woman,

how the Stars, how the Moon,

how the Sun, how the beginningless Lights

how all the Good, the Mazda-created, the asa-originated?’
Thus spake Ahura Mazda:

“You should /et the purification (formulae) be heard, ZaraBustra,
then the houses will become purified,

the Fire (will become) purified, purified the Water,

purified the Earth, purified the Cow, purified the Plant,
purified the asa-ous Man, purified the asa-ous Woman,
purified the Stars, purified the Moon,

purified the Sun, purified the beginningless Lights

purified all the Good, the Mazda-created, the asa-originated.’

Furthermore, in a rain spell + purification mantra (Vd. 21) we find more
complex configurations of multiple list types, incl. elaborate parallelismus mem-
brorum.

1.3. In such ritual lists, we can observe various structures, starting from the simple
to more complex schemes: They are characterized by repetitiveness and correla-
tion of items within lists and between them.

1.3.1.1. The structure of the simple list type is similar to the one in § 1.1.1.,
with one variable or a group of variables. Scheme: ABCDEXF / ABCDEYF
/ ABCDEZF ... (the variables being set in italics).

One of the most important sorts of simple lists in mantras of the Yajurveda
and Atharvaveda is the list of ‘identifications-and-consequences (+ praise/
invocation)’—schemes €.2.: “X,,pun Xyers=S> Xnoun MAY X, me(, hail!)”; “X is
Y, X may give Y(, hail!)” (core mantra of the expanded version in § 1.1.1.); with
invocation: “You are A, you may give A(, hail!); you are B, you may give B(,
hail!)...,” or, with a syllogism-like, consecutive relationship, “X is Y; X being
Y, should do Z, (hail!/come!/go forth! etc.).” This is the typical form of praises,
prayers, invocations, and request spells, where the variables regularly contain
entire lists of capacities and vital forces (often closed—tetradic, pentadic etc.—,
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conventional catalogues of senses, powers, abilities etc.).—AVS. 2,17:

6jo ’,s;y 6jo me dah svaha /1//

saho ’;si saho me dah svaha //2//

bdlam asi balam me dah svaha //3//

ayur as;y ayur me dah svaha //4//

$rétram asi Srétram me dah svaha //5//
cdksur asi cdksur me dah svaha //6//
paripanam asi paripanam me dah svaha //7//

. Force art thou; force mayest thou give me: hail!

. Power art thou; power mayest thou give me: hail!

. Strength art thou; strength mayest thou give me: hail!

. Life-time art thou; [life-time mayest thou give me: hail!

. Hearing art thou; hearing mayest thou give me: hail!

. Sight art thou; sight mayest thou give me: hail!

. Protection art thou; protection mayest thou give me: hail!
(Whitney and Lanman 1905, vol. 1, 61)

NN AN~

1.3.1.2. An expanded variant of the scheme shows one main variable con-
sisting of items grouped pairwise. This form is more complex than the one
in § 1.1.1 (Scheme: ABCDEF(+G) / ABCDEF'(=G") / ABCDEH(I) /
ABCDEH'(%!I")..., the variables being set in underlined italics), with regard to
the categories of items and includes concepts of cosmo-, theo- and socio-logical
significance. The constants in this catalogue of abilities (the nomina praedicati:
force; power; strength; heroism; manliness) form a pentadic group and are
largely identical with the variables of the last example AVS 2,17 in § 1.3.1.1.!
This format appears in magic lists of the type present in the Saunakiya-
Atharvaveda (AVS 10,5,1-2.6), where the basic mantra sounds like this:

* ‘Indra’s force are you; Indra’s power are you; Indra’s strength are you;
Indra’s heroism are you; Indra’s manliness are you; with X-junctions I join

B

you.

In this sequence of elements—a typical Indo-Iranian pentadic group (pankti-)—,
only the last term changes, stanza by stanza, forming a couple every two stanzas:
brahman- and ksatrd- (stanzas 1-2)—the pair represents the eponymous quali-
ties of two higher social groups (brahmdn- ‘brahmin’ and ksatriya- ‘king[-and-
warrior]’),—indra- and soma- (3—4), king’s power and manliness (5 to 6).
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indrasy,. sja sth, _ndrasya sdha sth, _ndrasya U=XsA, U=X’sB,

balam sth,_ U=XsC,U=X’sD,
sndrasya viryalm sth, _ndrasya nymndam stha / U=XsE ...

jisnave yogaya brahmayogair vo yunajmi //1// with K I join you.
indrasy,__sja sth, _ndrasya sdha sth, _ndrasya U=X’s A, U=X’sB,
balam sth,_ U=XsC,U=X’s D,
_ndrasya viryalm sth, _ndrasya nymndm stha / U=X’sE...

jisnave yogaya ksatrayogair vo yunajmi //2// with L I join you.
indrasy,. sja sth, ndrasya sdha sth, _ndrasya U=Xs A, U=X’sB,
balam sth,_ U=X’sC,U=X’s D,
sndrasya viryalm sth, _ndrasya nymnam stha / U=XsE ...

jisnave yogayendrayogair vo yunajmi //3// with M I join you.
indrasy,_ _sja sth, ;ndrasya sdha sth, jndrasya @~ U=X’s A, U=X’s B,
balam sth,_ U=XsC,U=X’sD,
_ndrasya viryalm sth, _ndrasya nymndm stha / U=X’sE...

jisnave yogaya somayogair vo yunajmi //4// with NI join you.
indrasy, _sja sth,_ _;ndrasya sdha sth, ;ndrasya U=XsA,U=X’sB,
balam sth,_ U=XsC,U=X’sD,
ndrasya viryalm sth, _ndrasya nymndm stha / U=XsE...

jisnave yogayapsuyogair vo yunajmi //5// with O I join you.
indrasy, _sja sth,_ ;ndrasya saha sth, _ndrasya U=XsA,U=X’sB,
balam sth,_ U=X’sC,U=X’sD,
_ndrasya viryalm sth, _ndrasya nymndam stha / U=XsE...

jisnave yogaya vi§vani ma bhiitany let all P wait upon me;
Gipa tisthantu yukta ma d@pa stha //6// joined to me are you, Q.

1. Indra’s force are ye; Indra’s power are ye;

Indra’s strength are ye; Indra’s heroism are ye; Indra’s manliness are ye;
unto a conquering junction (yoga-) with brahman-junctions I join you.
2. Indra’s force are ye; Indra’s power are ye;

Indra’s strength are ye; Indra’s heroism are ye;

Indra’s manliness are ye;

unto a conquering junction, with ksatra-junctions I join you.

3. Indra’s force are ye; Indra’s power are ye;

Indra’s strength are ye; Indra’s heroism are ye;

Indra’s manliness are ye;

unto a conquering junction, with indra-junctions I join you.

4. Indra’s force are ye; Indra’s power are ye;
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Indra’s strength are ye; Indra’s heroism are ye;

Indra’s manliness are ye;

unto a conquering junction, with soma-junctions I join you.
5. Indra’s force are ye; Indra’s power are ye;

Indra’s strength are ye; Indra’s heroism are ye;

Indra’s manliness are ye;

unto a conquering junction, with water-junctions I join you.
6. Indra’s force are ye; Indra’s power are ye;

Indra’s strength are ye; Indra’s heroism are ye;

Indra’s manliness are ye;

unto a conquering junction; let all existences wait upon (upa-stha) me; joined to
me are ye, O waters.’

1.3.2. Intra-textual correlation: More complex list types exhibit item variation
not simply of one variable element (group)—Ilike in § 1.1.[1.] and § 1.3.1.—but
of at least two variable item groups per list with internal correlation both between
the individual variables 4 and a within each formula (‘horizontally,” § 1.3.2.1.)—
d, e) of the different formulae within the list, on the ‘vertical’ axis: Scheme:
AXYZaX'YZ | BXYZbX'YZ /| CXYZcX'YZ... (§ 1.3.2.2.). In the list structure,
the predication, again, is constant, the formulaic context is repeated—specific
items vary, forming this time complex list(s) with both internal correspondence
and correlation between at least two variable groups of items within one textual
unit (hymn, incantation)—i.e. intra-textual correlation.

1.3.2.1. Thus, in the hymn AVP. 7,14 the magic formula for giving life mystically
unites cosmo-logical elements of the higher, theo-logical sphere, with their inher-
ent counterparts in nature: Fire and wood, Sun and sky etc.—The basic mantra
sounds:

» ‘A is full of life: he is full of life due to a. (So,) full of life, let him make
me full of life’—

e.g. AVP 7,14,1: agnir ayusman ' sa vanaspatibhir ayusman | sa mayusman ayus-
mantam krnotu ‘Agni/Fire is full of life: he is full of life (by means) of/with/due
to the trees/lords of the forest. (So,) full of life, let him make me full of life.”

1.3.2.2. On the vertical axis, within the list AVP. 7,14 we find a first pankti-
(pentadic group) of internally correlating items in stanzas 1-5. It includes five
nature deities, which take the position of the first variable element (4, B, C, D,

the natural environments of these natural deities: trees for the Fire, space for

24Cf. (Whitney and Lanman 1905, vol. 2, 579).
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the Wind, sky for the Sun... In the middle (stanza 6) we find the deified Ritual
(Yajria). Then, another five deities are listed as a second pankti- (Stanzas 7—11):
Indus, Brahman, Indra, the Visve Devah, Prajapati. 1 have isolated similar
schemes e.g. in the Seventh book of Atharvaveda-Paippalada: ‘4 is X; he is X
due to g; being X, let him make me X. B is X; he is X due to b; being X, let him
make me X.’

Agni/Fire is full of life (or: life-giving, vivificans): he is full of life by (means
of)/with/due to the lords of the wood (the trees). (So,) full of life, let him make
me full of life.

Vayu/Wind is full of life: he is full of life by/with the intermediate space. (So,)
full of life, let him make me full of life.

Surya/Sun is full of life: he is full of life by/with the sky. (So,) full of life, let him
make me full of life.

Candra/Moon is full of life: he is full of life by/with the asterisms. (So,) full of
life, let him make me full of life.

Soma is full of life: he is full of life by/with the plants. (So,) full of life, let him
make me full of life.

Yajiia/Sacrifice (Ritual) is full of life: he is full of life by/with the sacerdotal fees.
(So,) full of life, let him make me full of life.

The Confluence (Indus/Ocean?) is full of life: he is full of life by/with the rivers.
(So,) full of life, let him make me full of life.

Brahman | the formula(tion) is full of life: it is full of life by/ with the brah-
macarins. (So,) full of life, let it make me full of life.

Indra is full of life: he is full of life by/with the potency. (So,) full of life, let him
make me full of life.

The (All-)Gods are full of life: they are full of life by/with the amyta-. (So,) full
of life, let them make me full of life.

Prajapati /| The Lord of (Pro-)Creation is full of life: he is full of life by/with the
(pro)creations/progenies/descendants. (So,) full of life, let him make me full of
life.

AVP. 7,14 (ed. Griffiths 2009, ad loc.; transl. partly Scheme:
modified):

agnir ayusman ' sa vanaspatibhir ayusman | A is X; he is X due to a; as
sa mayusman ayusmantam krnotu || 1| X, let him make me X.
vayur ayusman ' so ’ntariksenayusman B is X; he is X due to b; as

sa mayusman ayusmantam krnotu |12|| X, let him make me X.
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sirya ayusman ' sa divayusman |
sa mayusman ayusmantam krnotu ||3||

candra ayusman ' sa naksatrair ayusman |
sa mayusman ayusmantam krnotu ||4|

soma ayusman ' sa osadhibhir ayusman |
sa mayusman ayusmantam krnotu ||5]|

yajfia ayusman ' sa daksinabhir ayusman |
sa mayusman ayusmantam krnotu ||6]|

samudra ayusman ' sa nadibhir ayusman |
sa mayusman ayusmantam krnotu ||7|

brahmayusmat ' tad brahmacaribhir ayusmat |
tan mayusmad ayusmantam krnotu ||8||

indra ayusman ' sa viryendayusman |

sa mayusman ayusmantam krnotu ||9||

deva ayusmantas ' te *mrtendayusmantah |
te mayusmanta ayusmantam krnvantu ||10]|

prajapatir ayusman ' sa prajabhir ayusman |
sa mayusman ayusmantam krnotu ||11}|

Cis X; he is X due to ¢;
as X, let him make

me X.

D is X; he is X due to d;
as X, let him make

me X.

E is X; he is X due to e;
as X, let him make

me X.

Fis X; he is X due to f;
as X, let him make
me X.

G is X; he is X due to g;
as X, let him make -
me X.

H is X; itis X due to A;
as X, let it make me X.
Iis X; he is X due to i;
as X, let him make

me X.

Jis X; he is X due to j;
as X, let them make )
me X.

K is X; he is X due to k;
as X, let him make

me X.

1.3.2.3. In the same way, we find double-list structures with parallelism of two
variables—again, in purification rituals—both in the Atharvaveda (Saunaka /
Paippalada) and in the Avesta—, for instance with lists of socio-logically rele-
vant concepts of the kind:

* “You should purify A (in exchange) for a, B (in exchange) for b, C (in ex-
change) for ¢’

Here, the variable element X represents persons of high social circles in de-
creasing enumeration / gradation: a priest (4), a ‘country-lord of a country’ (B),
a ‘clan-lord of a clan’ (C), a ‘settlement-lord of a settlement’ (D) a ‘house-lord of
a house’ (E)—a sequence containing a stylistically marked, continuous parono-
mastic structure with etymological relation between its elements (cf. Sadovski
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2006, 531-535). The variable element Y comprises the daksinas for purification
of these persons, arranged in decreasing axiological order of appearance: camel/
horse/bull/cow:

Vd. 9,37: aBrauuanam yaozdabo Purify an 4

dahmaiiat paro afritoit for an a (in exchange).
dainhaus dainhu.paitim yaozdado Purify a B-lord of B
uStrahe paiti ar$no ayriiehe for a b [male] top-animal.
zantbus zantu.paitim yaozdafo Purify a C-lord of C
aspahe paiti ar§no ayriiehe for a ¢ [male] top-animal.
viso vispaitim yaozdafo Purify a D-lord of D

gius paiti uxsnoé ayriiehe for a d [male] animal.
nmanahe nmano.paitim yaozdadd Purify a E-lord of E

g3us paiti aziia for an e [fem.] animal.

You should purify a priest

for a dahma-ful blessing;

you should purify a country-lord of a country

for / against a male camel of top/extreme (value);

you should purify a clan-lord of a clan

for / against a horse, a stallion (a “horse-stallion”) of extreme
(value); you should purify a settlement-lord of a settlement

for / against a [male] cow, a bull (a “cow-bull”) of extreme (value);
you should purify a house-lord of a house

for / against a cow, a fertile cow.

1.3.2.3.1. For the figure ‘settlement-lord of a settlement,” Avestan visé vispaiti,

we can find good parallels in Vedic, RV. 9,108,10b vis-pdti- visam—cf. also
‘cow-herd of cows’ in RV.+ go-pati- gavam (gonam), and in Greek (Hom. +)
(ém)Pov-xoiog fodv, so-to-say, ‘cow-boy of cows’ (1), as opposed to lexicalized
Pov-kolog bv ‘cow-herd of pigs” (Hom.+). For evidence of Mycenaean, Home-
ric, Archaic and Classical expressions (like izzor [...] fov-koléovro ‘the horses
were shepherded’ in Iliad 20,221f. or izwo-fovrdlog ‘horse-shepherd,” actually
“horse-cowboy,” in Sophokles), I refer to (Panagl 1999), esp. 439—443, with my
addendum (ibid., p. 442) on parallel Indo-Iranian material in expressions like
asvanam gopati- “cow-lord of horses [quasi ‘izzo-fovrolog’]” beside gdvam go-
pati- “cow-lord of cows” (in RV. 1,101,4a yé dsvanam y6 gavam gopatir vasi).
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Compare the lexicalization of Engl. shepherd, which is not necessarily related by
synchronic language speakers with the original etymological domain of Late Old
Engl. scéap-hierde ‘sheep-herd’? but is largely used in generic sense of ‘Hirte’

since the 18th century.

1.3.2.3.2. In cases like Yt. 13,150, we find the same IIr. ‘hierarchy of social struc-
tures,” this time in increasing enumeration (gradation): house (E)—settlement
(D)—clan (C)—country (B; the symbol letters here correspond to the ones of
the first list in § 1.3.1.). The variables here concern chrono-logical dimensions:

past, future, present:

paoiriign tkags3 yazamaide
nmanangmeca visgmea

zantungmca daxiiungmca

yoi aghara:
paoiriign tkags3 yazamaide
nmanangmca visgmca

zantungmca daxiiungmca

yoi babuuaras:
paoiriign tkags3 yazamaide
nmanangmecea visgmea

zantungmca daxiiungmca

yoi hanti.

We worship X
of £ and of D

and of C and of B
who [BE-past].

We worship_X

of £ and of D

and of C and of B
who [BE-prospective]
We worship X

of £ and of D

and of C and of B
who [BE-present].

We worship the first teachers

of the houses and of the settlements
and of the clans and of the countries

which were / have been (there).
We worship the first teachers

of the houses and of the settlements
and of the clans and of the countries

which will be (there).
We worship the first teachers

of the houses and of the settlements
and of the clans and of the countries

which are ([being] there).

25Cf. (Panagl 1999, 443, with lit., 445, n. 20).
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1.3.3. Inter-textual correlation: Still more complex list types include correla-
tions between varying lists—not only within one textual unit (hymn, incanta-
tion)—like in § 1.3.2.[2.] and § 1.3.3.1 (Scheme: AXYZaX'YZ / BXYZbX'YZ
! CXYZcX'YZ...)—but also between several textual units (§ 1.3.3.2.). Once
more, yet again, the predication is constant, the context is repeated: specific items
vary, forming complex list(s) with both internal correspondence and correlation
between at least two variable groups of items—in this case, however, not only
with intra-textual but also with inter-textual correlation of lists:

1.3.3.1. The basic component here is an intra-textually correlative list (consist-
ing, for its part, of sub-elements of simpler shape, as described in § 1.3.2.1.). In
the hymn AVS. 2,19, for instance, the structure is: X, 4 A, Y !X, B
B,,.,Y/!X,C C,epY ...—items varying and internally correlated within the

list, from stanza to stanza. The pentadic list contains the invocational spells: ‘O,
Agni, what your heat is, heat by/with it [our hater]; what your flame is, flame

noun noun

noun

by it; what your beam(ray)/gleam/glare is, beam/gleam/glare byT’So, the in-
tra-textual variation goes on through five stanzas, in which the deity addressed by
listing its main attributes (essentially correlated with one another) is constantly
the Fire-god:

Invoc.  Mantra: ‘O, X (= Fire), what your ABCDE

noun 15, do

ABCDE, ., it against that one who hates us, whom we hate’.

AVS. 2,19:

dgne yat te tdpas téna tam prati tapa Agni, what your heat is, heat
y0 ’,sman dvésti yAm vaydm by it against Y [...]
dvisméh [ 1]

dgne yat te hdras téna tam prati hara Agni, what your flame is, flame
y0 ’,sman dvésti yam vayam by it against Y [...]
dvismah ||2||

dgne yatte ’rcis téna tdm pratyy arca Agni, what your beam (ray) is,
y0 ’,sman dvésti yAm vaydm beam by it against Y [...]
dvismah ||3||

dgne yat te Socis téna tam prati soca Agni, what your gleam is, gleam
y0 ’,sman dvésti yam vayam by it against Y [...]
dvismah |4
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dgne

yat te téjas téna tam atejdasam krnu
yo ’,sman dvésti yam vayam
dvismah |5

Agni,

what your glare/splendour
is, make/render Y
splendourless by it [...].

1.3.3.2. However, this list itself is part of a complex ‘list of lists’: In Atharvaveda
2, hymns 19-22, the parnkti of five stereotypic invocations is itself repeated five
times, with variation of address to five gods, the “usual suspects’ of mantras of
cosmological lists: Fire, Wind, Sun, Moon, Waters. This is the ‘inter-textual
variation’ par excellence: Items vary and correlate not only within the list (= §
1.3.3.1.) but also correlate within a complex of 5 lists in total, represented by 5
hymns arranged one after the other:

Invoc.  Mantra: O, XYZVW (= Fire, Wind, Sun...), what your
ABCDE,,,, is, do ABCDE,,,, it against that one who hates us,
whom we hate!

AVS. 2,19:

dgne

dgne

dgne

agne

agne

yat te tdpas téna tam prati tapa
yo ’,sman dvésti yAm vaydm
dvisméh |1

yat te hdras téna tam prati hara
y0 ’,sman dvésti yam vayam
dvismah ||2||

yat te ’rcis téna tdm prat,y arca
yo ’asmén dvésti yam vayam
dvismah ||3||

yat te Socis téna tam prati Soca
y0 ’,sman dvésti yAm vayam
dvisméh [[4]

yat te téjas téna tam atejdsam krnu
yo ’asmén dvésti yam vayam
dvismah ||5]|

Agni,

Agni,

Agni,

Agni,

Agni,

what your heat is, heat by it
against Y [...]

what your flame is, flame
by it against Y [...]

what your beam
is, beam by it against Y [...]

what your gleam is, gleam
by it against Y [...]

what your glare/splendour
1S, make/render Y
splendourless by it.
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AVS. 2,20:
vdyo yat te tapas téna tam prati tapa Vayu, what your heat is, heat by it
y0 ’,sman dvésti yam vayam against Y [...]
dvisméh [1]
vayo yat te hdras téna tam prati hara Vayu, what your flame is, flame
y0 ’,sman dvésti yam vayam by it against Y [...]
dvismah [12||
vayo yat te ’reis téna tim prat,y arca Vayu, what your beam is, beam
y0 ’,sman dvésti yAm vayam by it against Y [...]
dvismah ||3||
vdyo yat te Socis téna tam prati Soca Vayu, what your gleam is, gleam
y0 ’,sman dvésti yAm vayam by it against Y [...]
dvismah ||4]|
vayo yat te téjas téna tam atejasam kypu  Vayu, what your glare/splendour
yo ’asmfin dvésti yam vayam is, make/render Y
dvismah ||5]| splendourless by it [...]
AVS. 221:
silrya yat te tdpas téna tam prati tapa Stirya, what your heat is, heat by it
y0 ’,sman dvésti yAm vayam against Y [...]
dvismah | 1]
sirya yat te hdras téna tam prati hara Stirya, what your flame is, flame
yo ’,sman dvésti yAm vaydm by it against Y [...]
dvismah |2]|
sirya yat te reis téna tam praty arca Stirya, what your beam is, beam
yo ’,sman dvésti yam vayam by it against Y [...]
dvismah [3]|
sirya yat te Socis téna tam prati Soca Strya, what your gleam is, gleam
y0 ’,sman dvésti yam vayam by it against Y [...]
dvismah [|4/|
silrya yat te téjas téna tam atejdsam kypu  Siirya, what your glare/splendour

y0 ’,sman dvésti yam vayam
dvismdh ||5]|

1s, make/render Y
splendourless by it [...]
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AVS. 2,22:
candra yét te tdpas téna tam prati tapa Candra what your heat is, heat
y0 ’,sman dvésti yAm vaydm by it against Y [...]
dvismah [|1]
candra yat te haras téna tam prati hara Candra what your flame is, flame
y0 ’,sman dvésti yom vayam by it against Y [...]
dvismah ||2||
candra yat te ’rcis téna tdm prat,y arca Candra what your beam is, beam
yo ’,sman dvésti yam vayam by it against Y
dvismah ||3||
candra yat te Socis téna tam prati Soca Candra what your gleam is, gleam
yo ’,sman dvésti yAm vaydm by it against Y [...]
dvismah [|4]]
candra yéat te téjas téna tam atejasam krnu  Candra what your glare/splendour
yo ’asmén dvésti yam vayam is, make/render Y
dvismah ||5]| splendourless by it [ ...]
AVS. 2,23:
apo  yad vas tdpas téna tam prati tapata  Waters, what your heat is, heat by it
y0 ’,sman dvésti yAm vayam against Y [...]
dvisméh |[1]
apo yad vo hdras téna tAm prati harata ~ Waters, what your flame is, flame
yo ’,sman dvésti yAm vaydm by it against Y [...]
dvisméh |2]
apo yad vo ’,rcis téna tAm praty arcata  Waters, what your beam (ray) is,
yo ’asmén dvésti yam vayam beam
dvismah ||3|| by it against Y [...]
apo  yad vah Socis téna tam prati Socata ~ Waters, what your gleam is, gleam
y0 ’,sman dvésti yam vayam by it against Y [...]
dvismah [|4/|
apo yad vas téjas téna tAm atejasam Waters, what your glare/splendour

krnuta
yo ’,sman dvésti yam vayam
dvisméh |3]

1s, make/render Y
splendourless by it [...].
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Represented as a summarized list structure:

dgne

A./Fire

AVS. 2,19:
+ Mantra

(5 items)

AVS. 2,20:

vayo

+ Mantra
V./Wind
(5 items)

AVS. 221:  AVS.222:  AVS. 2723:

silrya candra apo

+ Mantra + Mantra + Mantra [P1.]
S./Sun C./Moon Ap./Waters

(5 items) (5 items) (5 items)

1.3.3.3. As a result, we have a multi-dimensional list, with both “horizontal” and
“vertical” relations within and beyond the individual list(s): the ultimate form of
stereometric, multi-dimensional representation of the Universe.

2,19

Invoc. Invoc. Invoc.

dgne

dgne

dgne

agne

agne

2,20

vayo

vayo

vayo

vayo

vayo

2,21

surya

surya

surya

surya

surya

2,22
Invoc.

candra

candra

candra

candra

candra

2,23
Invoc.

apo

apo

apo

apo

apo

— Complex list |

Mantra: ‘what your X is, do X’ with it
against that one who hates us, whom
we hate’

yat te tapas téna tam prati tapa

yo ’,sman dvésti yam vayam dvisméh |
1

yat te hdras téna tam prati hara

yo ’asmén dvésti yam vayam dvismah |
2|

yat te ’,rcis téna tam pratyy arca

yo ’asmén dvésti yam vayam dvismah |
3|

yat te socis téna tam prati Soca

yo ’,sman dvésti yAm vayam dvisméh |
4

yat te téjas téna tam atejasam kynu

yo ’,sman dvésti yAm vayam dvisméh |
5]

* In the Avesta, a similar form of intertexual communication occurring
between Yasts (5, 9, 10, 12, 15...) is achieved by the common presence of
stylistically repeated formulae in these texts. The internal correspondence
of these formulae is based on chronological, genealogical (and even
eschatological) principles: Each list stereotypically includes sacrificial
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activities in honor of a deity exercised by most prominent protagonists
(and adversaries) of Mazdayasnism, in generational order culminating
with ZaraBusStra. What then changes from one Ya$t to another is the
name of the honored deity. Taken together, these lists form one of the
strongest cohesive elements of the corpus of the Yasts, just like their
introductory formulae,?® which, in a very direct sense, can also be read as
pentadic lists—each one consisting of five parts, parts 1-3 and 5 of which
exhibiting a generally constant character, part 4 changing according to the
part of the day (chronological axis) and the deity worshipped in the hymn
(theo-logical axis).

1.3.3.4. Both Indo-Iranian traditions know the type of multiple (triple/ triadic,
quadruple/tetradic etc.), expanding lists. The sophisticated Avestan instance in
Yt. 3,7-16 displays three, successively expanding lists of spells; such complex
forms of ritual curses have remarkably similar structure to Vedic mantra lists in
spells against demons:

* The first list (Yt. 3,7-9) contains a general survey of adversaries of Zoroas-
trianism, of diseases and daguuic creatures, addressing them directly, in an
‘exorcist’ manner.

* The second list (Yt. 3,10-13) represents an expanded form that subsumes
the same creatures within an appeal to kill ‘thousands and ten thousand
times ten thousands’ of them.

¢ The third turn (Yt. 14—16) contains a complex list of the same creatures, in
positive and superlative form, within a lament of Angra Mainiiu about their
elimination by Asa.

2. ‘Physio-logia.” Another genre of catalogues can be designated as ‘physio-
logical,” ‘physio-graphical,” or better, ‘somato-graphical’ lists. They contain
stylistically arranged enumerations of body parts and organs, very often
displayed ‘from [the top of the] head to toe.’

2.1. In Indo-Iranian poetry, body-depicting lists are regularly present in healing
spells; ritual chants consisting of body part enumerations serve to achieve (rit-
ual) completion and perfection. Moreover, they can represent the universe (in
anthropomorphic form or as an anthropomorphic metaphor)—in the framework
of philosophic, speculative hymns like the Purusa-Stukta of Rgveda concerning
the creation of the cosmos from the body parts of a ritually dismembered ‘Ur-
Mensch’; the Atharvanic variants of this hymn are employed in magic practices

260n these as well as on the conclusive formulae of the Yasts (in their relationship with the Nyayign
corpus) cf. (Darmesteter 1892, 331-334; Lommel 1927, 8ff.) and most recently (Panaino forthcom-

ing).
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that show that the performance of such a list can also aim at re-creation of the cos-
mos in a way controlled by the brahman (or by the magician) for various reasons:
of manipulation, defense, destruction—or of healing and purification.

2.1.1. The Avesta as well displays highly elaborate lists of body-parts ‘from head
to toe,” or rather: ‘from the top of the head till the end of the heel’—like the thirty-
fold one within the great purification ritual for persons that have had contact with
a dead body, in Vd. 8,40-72:

* The main formula can be extrapolated from the sequence Vd. 8,41ff., cf.
Vd. 8,41-42:

datars gagbangm astuuaitingm asaum

yezica ap0 vanuhis

barasniim vaydanam pourum paiti.jasaiti

kuua agSam

agsa druxs ya nasus$ upa.duugsaiti:

aat mraot ahurd mazda:

paitiSa he ho.na antarat naémdt bruuat.biigm agsam
agSa druxs ya nasus$ upa.duugsaiti.

42. datars gagbangm astuuaitingm asaum

yezica apd vanuhis

paitisa h€ ho.na antarat naemdt bruuat.biigm paiti.jasaiti
kuua agsagm

agSa druxs ya nasus$ upa.duugsaiti:

aat mraot ahurd mazda:

pasca h€ vaydanam aesqgm

agsa druxs ya nasus upa.duuasaiti.

O Creator of the ‘bony’ / material world, thou Asa-ful One!

When the good waters

first arrive to the [body part A, here:] top of the head,

whereon of them [= of persons that have had a contact with a corpse]
does the Druj, the Nasu [the mortiferous epidemy witch/ demon],
move?

So spoke Ahura Mazda:

‘Upon the [body part B, here:] inner part between their eyebrows
the Druj, the Nasu, moves.’

42. O Creator of the ‘bony’ material world, thou Asa-ful One!
When the good waters

arrive up to the [body part B, here:]
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inner part between their eyebrows,

on which place of them

does the Druj, the Nasu, move?

So spoke Ahura Mazda:

‘Upon the [body part C, here:] backside of their head
the Druj, the Nasu, moves.’

* The list has complex, spiral organization. We can call it ‘triple direction-
ality’: the process develops (1) from the upper body part to the lower one,
(2) from front to back side, and (3) from right to left, always recursively,
step-by-step:

—Vd. 8,41: A = top of the head; B = space between the eye-brows

—Vd. 8,42: B = space between the eye-brows; C = backside of the
head

—Vd. 8,43: [...] C = backside of the head; D = the upper part of the face,
etc. [...]

—Vd. 8,62: P = right knee; Q = left knee

—Vd. 8,63: 0 = left knee; R = right shin

—Vd. 8,64: R = right shin; S = left shin

—Vd. 8,65: S = left shin; T = right ankle

—Vd. 8,66: T =right ankle; U = left ankle

—Vd. 8,67: U = left ankle; V = right fore-foot

—Vd. 8,68: V = right fore-foot/instep; W = left fore-foot/instep

—Vd. 8,69: W = left fore-foot; X = under the sole of the foot

—Vd. 8,70: X =right sole; Y = left sole

—Vd. 8,71: Y =left sole; Z = 0, i.e.: the Druj Nasu disappears

At the end of the sequence, at the left sole, the witch disappears—the purifi-
cation is completed, the danger of infection is stopped, the outbreak of epidemy
banned and the contamination ritually healed.

2.1.2. Vedic purification, exorcism, and healing spells are generally arranged in
similar form:

2.1.2.1. Lists with body-part groupings (and often with easily comprehensible
classificatory organization) are represented by Vedic hymns like the one against
the ydksma disease in AVS. 2,33:
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akstbhyam te nasikabhyam
karnabhyam chubukad adhi |
yaksmam $Trsanyam mastiskaj
jihvaya vi vrhami te ||1]|
grivabhyas ta usnihabhyah
kikasabhyo aniikiyat |

yaksmam dosanyam amsabhyam
bahubhyam vi vrhami te ||2||
hrdayat te pari klomno

haliksnat pars, vabh,yam |
yaksmam matasnabhyam plthno
yaknas te vi vrhamasi ||3||
antrébhyas te gudabh;yo
vanisthor udarad adhi |

yaksmam kuksibh;yam plasér
nabhiya vi vrhami te ||4)|
arabhyam te asthivadbhyam
parsnibhyam prapadabh,yam |
yaksmam bhasadyam $roénibhyam
bhasadam bhamsaso vi vrhami te ||5||
asthibhyas te majjabh;yah
snavabhyo dhaménibh;yah |
yaksmam panibhyam angulibhyo
nakhébhyo vi vrhami te ||6]|
ange-ange lomni-lomni

yas te parvani-parvani |
yaksmam tvacasyam te vayam
kasyapasya vibarhéna
visvaficam vi vrhamasi ||7||

1. From?’ your eyes, from [your] nostrils,

from [your] ears, from [your] chin,

from [your] brain, from [your] fongue,

I tear away for you the ydaksma who is in the head.
2. From your neck, from the nape of [your] neck,

from [your] vertebrae, from [your] spine,

from [your] shoulders, from [your] forearms,

I tear away for you the yaksma who is in the arm.

27CE. (Zysk 1998, 15f).
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3. From your Aeart, from [your] lungs,

from [your] hdliksna, from [your] two sides,

from [your] two madtasnas, from [your] spleen,
from [your] liver, we tear away for you the ydksma.
4. From your bowels, from [your] intestines,

from [your] rectum, from [your] stomach,

from the lateral parts of [your] abdomen, from [your] plasi,
from [your] navel, 1 tear away for you the ydksma.
5. From your thighs, from [your] kneecaps,

from [your] heels, from the front of [your] feet,
from [your] haunches, from [your] bhdmsas,

I tear away for you the ydksma who is in the backside.
6. From your bones, from [your| marrows,

from [your] tendons, from [your] (blood) vessels,
from [your] hands, from [your] fingers,

from [your] nails, I tear away for you the ydksma.
7. By means of Kasyapa’s exorcising spell,

we tear completely away

the yaksma who is of your skin,

who is in your every limb,

every hair [and] every joint.

2.1.2.2. In the magic spell from the RV. 10,163,1f. all body parts concerned
(among them: various internal organs, bones/joints, hair etc. [stanza 1-5]) are
first listed individually, in the framework of a voluminous enumeratio. After
this, they are summarized by three generic terms (angad-angal, lomno-lomno,
parvani-parvani in stanza 10,163,6ab quoted below), which, in forming si-
multaneously a distributive geminatio [distributive ‘Amredita’]), subsume the
individual body parts under categories: limbs, hair, and joints. At the end, the
generic terms themselves are once again recapitulated by the generalisation
sarvasmad atmanas ‘the whole body/trunk.”—RYV. 10,163,6:

angad-angal lomno-lomno
jatam parvani-parvani /
yaksmam sarvasmdad atmanas
tdm idam vi vrhami te //
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From each limb, from each hair,
the emaciation born/arisen in each joint,
from the whole (body) trunk,

this one I pull off from you now/here.

2.1.3. As is well known, we have to do with a common Indo-European topos of
healing lists. Parallels in Germanic, related not only typologically but also ge-
nealogically to the Indian ones, have been described at the dawn of comparative
Indo-European philology by Adalbert Kuhn.?® They occur in the famous Merse-
burger Zauberspriiche, constantly re-edited and re-assessed ever since the mid-
nineteenth century—most recently in the proceedings volume®® of a colloquium
in Halle 2000:

Phol and Wodan were riding to the woods, when Balder’s foal
sprained his foot. Bechanted it Sinhtgunt, (and) the Sun her sister;
bechanted it Friya, (and) Volla her sister; bechanted it Wodan as
best he could. Like bone-sprain, like blood-sprain, like joint-sprain:
bone to bone, blood to blood, joint to joint: so be they glued.>°

Cf. Mantras from the Atharvaveda-Saunaka 4,12,2-6:

yat te ristam yat te dyuttdm
asti péstram ta atmani /

dhata tad bhadraya ptnah
sdm dadhat pdrusa paruh //2//
sam te majjd majid bhavatu
sam u te pdrusa paruh /

sam te mamsdsya visrastam
sam dsth;y api rohatu //3//
majjd majiid sam dhiyatam
carmand carma rohatu /

dsrk te asthi rohatu

mamsam mamséna rohatu //4//

28Cf. (Kuhn 1864, 49ff.).

29(Eichner and Nedoma 2000-2001(b)), esp. in the essay (Eichner and Nedoma 2000-2001(a)). Cf.
also the divergent interpretative proposals by Wolfgang Beck in Part 2 of the same volume.

30(West 2007, 336); for modifications cf. the comm. by (Eichner and Nedoma 2000-2001(b), ad
loc.).
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loma lomna sam kalpaya

tvaca sam kalpaya tvacam/

asrk te asthi rohatu

chinnam sam dheh;y osadhe //5//
sa ut tistha préhi

pra drava rathah sucakrah /
supavih sunabhih

prati tisth,  rdhvah //6//

2. What of thee is torn, what of thee is broken,
(or what) of thee crushed—

let Dhatar (put) it auspiciously

put that together again, joint with joint.

3. Together be (thy) marrow with marrow,
together (thy) joint with joint;

together thy flesh’s sundered [part],
together let thy bone grow over.

4. Marrow with marrow together be set;
skin with skin let grow;

thy blood, bone let grow,

[flesh with flesh let grow.

5. Hair with hair fit (thou) together;

with hide together fit hide;

thy bone with bone let grow;

set the severed together, O herb.

6. So stand up, go forth, run forth,

(as) a chariot well-wheeled,

well-tired, well-naved.

Stand firm upright!>!

Cf. also the additional interpretations of the hymn by (Eichner and Nedoma
2000-2001(b)). —A somewhat divergent, important parallel appears in the new
fragments of the Paippalada—AVP. 4,15,1-4. It has been edited by (Bhattacharya
1997) and re-assessed and commented upon by Griffiths and Lubotsky> and is,
by now, the best preserved parallel to the Germanic formula:

31Cf. (Whitney and Lanman 1905, vol.1, 167; Watkins 1995, 522f. West 2007, 336f.).
32(Griffiths and Lubotsky 2000-2001), see also p. 209 with a photograph of the ms. Ku 1, fol. 78r.
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sam majja majjiia bhavatu
sam u te parusa paruh |

sam te rastrasya visrastam
sam snava sam u parva te ||1|
majja majjiia sam dhiyatam
asthnasth;y *api rohatu |
snava te sam dadhmah snavna
carmand carma rohatu ||2||
loma lomna sam dhtyatam
tvaca sam kalpaya tvacam |
asyk te asna rohatu

mamsam mamsena rohatu ||3||
rohinT samrohin,y

*asthnah $irnasya rohinT |
rohinyam ahni jatasi

rohin;y as;y osadhe ||4|]

1. Let marrow come together with marrow,
and your joint together with joint,

together what of your flesh has fallen apart,
together sinew and together your bone.

2. Let marrow be put together with marrow,
let bone grow over [together] with bone.
We put together your sinew with sinew,

let skin grow with skin.

3. Let hair be put together with Aair.
[Rohint-plant (‘Grower’)], fit together skin with skin.
Let your blood grow with blood,

let flesh grow with flesh.

4. Grower [are you], healer,

grower of the broken bone.

You are born on the Rohint day,

you are grower, o plant.

2.2. Other forms of body part lists include depictions of clothing, regalia and
armaments of the deity. I analyzed such lists in a book published 2007 and
will avoid repeating them here. For illustration, I shall cite only the instance of
Yt. 15,57, with the depiction of Vaiiu starting from his head-decoration on (the
figure being a repetition figure, symploke, with a complex anaphora: AB CD/
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ABED/ABFD/ABGD...), in which the context on both sides remains
constant, the mid-term of the construction containing the only variable element
with reference to clothing and armament:

va€m zaraniid.xaodom yazamaide
vaém zaraniid.pusam yazamaide
vaém zaraniido.minam yazamaide
vaém zaraniid.vasom yazamaide
vagm zaraniio.caxram yazamaide
va€m zaraniido.zaém yazamaide
va€m zaraniid.vastrom yazamaide

We worship Vaiiu, the one with the golden head decoration,
We worship Vaiiu, the one with the golden diadem,

We worship Vaiiu, the one with the golden necklace,

We worship Vaiiu, the one with the golden chariot,

We worship Vaiiu, the one with the golden wheel,

We worship Vaiiu, the one with the golden weapon,

We worship Vaiiu, the one with the golden robe/‘vestments’.

2.3. Body as list: Under this rubric, we observe the highly interesting metaphoric
type characterized, first, by the ritual pronouncement of cursing spells on body
parts of a figurine (a voodoo-like doll or [schematic] statue).

2.3.1. I comment on lists in formulae of rites of ritual binding, burying and pierc-
ing of figurines in Vedic and beyond in (Sadovski 2012). Here I present only two
illustrative examples of body part enumerations. The first one concerns enumer-
ative binding spells in maledictions:

2.3.1.1. In Indo-Iranian tradition, the basic mantra structure is represented by
binding formulae like the one of AVS. 7,73[70],4-5: ‘I [am] bind[ing] X [’s
body (parts a, b, ¢ etc.)]’:

apaficau ta ubhau bahii

api nahyam;y asyam |
agnér devasya manyuna
téna te "vadhisam havih ||4|]
4pi nahyami te hahii

api nahyam;y asyam |
agnér ghorasya manyina
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téna te *vadhisam havih ||5]|

Turned back/behind are your two arms.
I bind (your) mouth.

With the wrath of god Agni

I destroyed your oblation.

I bind your arms,

I bind (your) mouth.

With the wrath of terrible Agni

I destroyed your oblation.

2.3.1.2. Parallels from other (Indo-European) traditions come from Greek magic
spells, where we find the same basic structure—and the same form of arranging
the spells in increasing order of the terms (again, ‘Behaghel’s law’)—e.g. on a
cursing plate from Attica, beginning of the 4th century BCE:

Side A: (1) 1 bind down Theagenes, his fongue and his soul and the words he
uses;

(2) T also bind down the hands and feet of Pyrrhias, the cook, his tongue, his
soul, his words; [...]

(8) I also bind down the tongue of Seuthes, his soul, and the words he uses, just
like his feet, his hands, his eyes, and his mouth;

(9) I also bind down the tongue of Lamprias, his sou/, and the words he uses, just
like his feet, his hands, his eyes, and his mouth.

Side B: All these 1 bind down, I make them disappear, 1 bury them, I nail them
down (Graf 1997, 122).

On evidence for such practices in Indo-Iranian see (Sadovski 2012, 334ft.);
since the RV Khilas and esp. in the Kausika-Siitra and texts of the (Black) YV, we
have scattered evidence for such rites of burying figurines or other objects (krtyd-)
and treating (binding, piercing, shooting at) such objects systematically, limb by
limb, to damn a person (just like in Graeco-Egyptian magic rites described by
Graf 1997, 134ff.). There is a huge literature about Greek and Graeco-Egyptian,
but also earlier Egyptian and ancient Mesopotamian traditions of binding and
burying spells, apparently without any reference to Indo-Iranian parallels. We
even possess little sculptural representations, like the following instances:

2.3.2. Verba concepta—mantras of blessing or curse—can exercise their effect
not only when being recited: a further projection of their performative force is
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Figure 12.1: Left side: Lead figurine from Athens, first published in Mélusine 9,
1898-1899, 104, fig. 2. Right side: Decapitated lead figurine from
Athens (cf. Faraone 1991, fig. 67, 2001), first publ. in Philologus
61, 1902, 37.

achieved by writing sacred syllables of such spells on body parts (verbally and/
or on a figurine/statue/doll).

Such practices do not concern exclusively the sphere of ‘black magic’; there
is also the positive version of the ‘body as list’ type: This is the case of the special
genre of benedictions written on a statue or picture of the body of a divine being.
A literally eloquent example is contained in the pictures of the Hindu deity Hanu-
man with DevanagarT mantras of benediction written on his limbs, published by
Fritz Staal in (Alper 1989, 55).

3. ‘Glotto-logia’: Among what I subsume under ‘glotto-logical lists,” there are
elaborated sequences of language items and metalinguistic analogies. It is about
‘linguistic mannerisms’ on various levels of poetical language—plays with ob-
jective language items, ana-logiae, meta-linguistic issues and idiolectal, nonce
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formations used by the poets on a range scale between glosso-lalein®® and ‘glosso-
logein.’

3.1. Syntaxis: To start with higher levels of rhetoric and stylistics, we often meet
variations of inflexional elements, esp. in the esoteric declension of a divine epi-
thet or name:

3.1.1. In case of variation of nominal case-forms with different case desinences,
classical rhetoric theory speaks of a polyptoton. On this figure of speech see (Klein
2000, 133ff.) and (Sadovski 2006, 529f., esp. § 2.1.1.2) in which cf. examples
like TS 4, 5 1-2, with six different forms of the divine epithet sivd- (sivatama,
Sivam, Sivd, Siva, Sivam, Sivena) and RV. 4,7,11ab, with three different forms
within only one hemistich (¢rsu, tysuna, tysium):

* TS 4,5,1-2:

ya ta isuh Sivatama

$ivdm babhiiva te dhanuh /
§ivd $aravya ya tava

taya no rudra mrdaya // (b)

ya te rudra $iva taniir
dghorapapakasini / // (c) [...]
Sivdam giritra tam kuru [...] (d)
Sivena vacasa tuva

giri$acha vadamasi / [...] // (e)

That arrow of thine which (is) the most gracious/propitious,
what is thy propitious bow,

what (is) thy propitious arrow(-missile),

with this (one), Rudra, be thou mild/merciful to us. [...]
That body of thine, Rudra, which is propitious,

not formidable, not of bad/evil look [...]

make it, 0 mountain-guardian, (a) propitious (one) [...]
With a propitiatory speech

we speak to you, (0) mountain-dweller [...].

*RV. 4,7,11ab:
trsu yad anna #rsuna vavaksa
trsum dutam krnute yahvo agnih /

30n the notion of glosso-lalia see (Giintert 1921, 23-54, esp. 30f.) and cf. (Sadovski 2012) on
concepts of the sphere of laletics and their Indo-Iranian dimensions (japa-; vipra- language etc.).
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Wenn er gierig die Speisen (verzehrend) mit der gierigen (Flamme)
wichst, so macht der jiingste Agni den gierigen (Wind) zu seinem
Boten (Geldner 1951-1957, 1, ad loc.).

* Eight variants of four different case-forms of the name of the Fire-god agni-
appear at the ‘locus classicus’ RV. 1,1a-5a.6b-7a.9b,>* with identical stem-
vowel / case-ending complexes in different morphonological sandhi-forms
each——contracted; elided; with or without accent; with -/ vs. -r etc.

3.1.2. In the specific case which I will call “pam-ptoton,” we discover a remark-
able later mantra listing a complete paradigm of all eight (= 7+1) case forms of
Rama’s name, in order of a nominal paradigm as taught by Panini (+Voc.!):

Ram.-Mahatmyam 1,1 (cf. Deeg
1995, 59; Liebich 1919, 14f.):
$riramah $aranam samastajagatam,
ramam vina ka gati,

ramena pratihanyate kalimalam,
ramaya karyam namabh;

ramat trasyati kalabhimabhujago,

ramasya sarvam vase,

rame bhaktir akhandita bhavatu —

me rama tvam evasrayah

Singular
Nom.
Acc.
Instr.
Dat.
Abl.
Gen.
Loc.

—Voc. —

The venerable Rama [Sing.
Nom.] is the refuge of all beings.
Which road/way [is] without
Rama?

By Rama, the stain of the Kali
epoch is averted.

It is to Rama veneration has to be
done/offered.

In front of Rama, the snake
Kalabhima trembles.

In Rama’s power is “(the) all” /
entire (universe).

Let the devotion/dedication to
Rama be uninterrupted,

to me, o Rama, be you support!

3.2. Morpho-logia: On this level, we find, for example, lists of concepts in all
‘gender’ forms, like the ones in masculine/ feminine/ neuter, pumars- — stri- —
na(stri)pumsaka-, in the Paippalada-Sambhita:

34See (Sadovski 2006, 530).
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AVP. 6,8: Gender

sahasva yatudhanan Masc. Suppress the sorcerers,
sahasva yatudhan;yah | Fem. suppress the sorceresses,
sahasva sarva raksamsi Neut. suppress all demons:
sahamanas;y osadhe || Generalization you are suppressing, o Plant!

3.3. And for what regards the ‘Phono-logia magica’ in mantras, we see harmonic
sequences of phonological elements distributed in proportional and (numerically)
rational, quantifiable ways, in sound ‘symmetries.”>> Peter Raster discovered
such ‘symmetries’ of sound classes for Rigveda, where groups of consonant and
vowel phonemes form integral multiples of the lucky number Eight; see figures,
e.g. inRV L,1:

* Consonants in the first hymn of the RV exhibit statistically significant oc-
currence frequencies: they seem to be distributed in four classes, according
to the features ‘voiced’ vs. ‘voiceless’ and ‘aspirated’ vs. ‘unaspirated,” in
the following way:

1  voiceless unaspirated consonants  k (4), ¢ (3), 1 (32), p (8), s (6), s (7),
s (20)

2 voiceless aspirated consonants ch (1), h(7)

3 voiced unaspirated consonants g(13),72(2),j4),7(2),d?2),n
(),d (17), n (21), m (22), y (16), r
(25),v (35)

4  voiced aspirated consonants dh (5), bh (7), h (4)

The occurrence frequencies of all the four classes are integral multiples of §:

+ Relation between the frequencies of the voiced and voiceless consonants:
176: 88=2: 1.

+ Relation between the frequencies of the aspirated and unaspirated conso-
nants: 24 : 240=1: 10.

35See (Raster 1992, 22).
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voiced voiceless total [1] voiceless 80=10x38
sum unaspirated

consonants

aspirated 16 8 24 [2] voiceless 8=1x8
aspirated
consonants

unaspirated 160 80 240 [3] voiced 160=20x 8
unaspirated
consonants

total sum 176 88 264 [4] voiced 16=2x8
aspirated
consonants

+ Similar proportions can be established for vowels, too, according to four
specific classes. Also here, the occurrence frequencies of all the four classes
are integral multiples of §.

3.4. Semasio-logia vs. onomasio-logia:

3.4.1. On poetic uses of paronomasia, Vedic / Avestan parallels have been col-
lected by (Gonda 1959, 232ff. Klein 2000) and (Klein 2006) (appellatives), and
(Sadovski 2007) (epithets / nomina propria), both last studies being presented
for the first time in: (Pinault and Petit 2006), before being then included in larger
monographs of their authors.—Here only one key example, analysed in (Sadovski
2007, 533) from the perspective of paronomasia, taken now in its relevance with
regard to forms of phonologically marked lists:

+ Specific item(s) remain[s] constant; general context varies and form (com-
plex) list(s)—RV. 5,40,1c-4b, with soma-cult attributes, epicleseis and ep-
ithets of Indra:

visann indra vFsabhir vrtrahantama //1//
vi'sa grava vi'sa mado

vFsa somo ayam sutah /

visann indra vFsabhir vrtrahantama//2//
visa tva vfsanam huve

vajrifi citrabhir Gtibhih /

vFsann indra vfsabhir vrtrahantama //3//
1jisi vajri vrsabhas turasat

chusmi raja vy traha somapava /
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[...] (o) bull Indra, with the bulls, you (great)est Vrtra-killer!

2. Bull(-like) is the pressing-stone, bull(-like) the intoxication,
bull(-like) this Soma, (when) pressed-out,

(0) bull Indra, with the bulls, you (great)est Vrtra-killer!

3. (As a) bull, I (am) call(ing) you, the bull,

0 Vajra-bearer, with (your) wonderful helps/favors,

(o) bull Indra, with the bulls, you (great)est Vrtra-killer!

4. Marc-drinking, vajra-bearing, a bull, overcoming the powerful,
a courageous king, a Vrtra-killer and soma-drinker [...]!

3.4.2. Etymo-logia magica: Beyond the semasio-logical word-plays in 3.4.1, 1
would like to underline two types of esoteric lists: The first are etymo-logical or
pseudo-etymological associations in mantras per analogiam. The magic (creative
or destructive) of ‘etymological’ (= etymologically right or wrong!) associations
include the following aspects:

3.4.2.1. Explicative ‘etymologisation’ of epithets, for exegetic purposes: Evi-
dence of the relation between so-called ‘semantic etymologies’ and magic in
the Veda has been investigated e.g. by (Oldenberg 1919, 221ff.; Deeg 1995,
58ft., 75ff.; Bronkhorst 2001, 147ff.). See further following two instances of
esoterical plays with divine epithets like the name of Visnu or the appellative for
‘yoke,” dhiir-, in invocations—from AVP 6,9,2ab [= TB 2,4,7,1(2)ab]:

visuvan visno bhava
t,vam yo nrpatir mama

O Visnu, be the culminating point (visuvant-),
thou who art my lord. (cf. ed. Griffiths)

or from TS. 1,1,4,1de:

dhiir asi; dhiirva tam yo ’,sman dhirvati
tam dhiirva yam vayam dhiirvamas

Thou art the yoke. Injure him who injures us,
injure him whom we injure.3®

36See (Keith 1914, 1, 4; Deeg 1995, 65).
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as well as in the typical Indo-Iranian genre of what I call ‘auto-doxological
hymns’ (“self-praises” of a deity, cf. the Avestan Yasts 1 and 15 with the Vedic
atmastutis, like e.g. in RV. 10,48 and 10,49) such as the one of Vaiiu speaking
of himself in Yt. 15,43 of the Avesta®’:

vané.vispd nama ahmi [...] A-BCD
auuat vand.vispd nagma ahmi EA-BCD
yat uua dgma vanami FGA
vohuuarste ngma ahmi [...] H-ICD
auuat vohuuarste nama ahmi EH-ICD
yat vohii varaziiami FHI

I am ‘All-Vanquisher’ by name,

Therefore I am ‘All-Vanquisher’ by name

because I vanquish both creations,

I am ‘Good-Doer | Bene-factor’ by name,
Therefore I am ‘Good-Doer / Bene-factor’ by name
because I do good / bene-fit.

3.4.2.2. Not only verba sacra stand for res sacrae—but also res sacrae occur
because of verba sacra: This phenomenon concerns the ‘inverse’ influence of
word and sound structures on ritual actions by association chains. We can cite
e.g. the method of choosing ritual plants (only) on the basis of their names—like
the ones of the exemplary list of AVS. 8.8,3 (cf. Bloomfield 1897, 117f., 583f.):

amiin asvattha nih §rnihi
khadamiin khadirdjiram |
tajadbhdnga iva bhajantam
héant,v enan vdadhako vadhdih | 3||

Tear as under those (enemies), o Asvattha (ficus religiosa)!

devour (khada) them, o Khadira (acacia catechu)!

Like the Tajadbhanga (ricinus communis) they shall be broken
(bhaj)!

May the vadhaka-(tree) kill them with (its) weapons (vadha-).

37Details in (Sadovski 2006, 534f.).
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3.4.3. Polysemics can be involved as a device in ritul poetry especially in the
case of mystical associations of divergent meanings of a sound complex—cf.
the associative play with polysemantic words like suvarna—are to be found
throughout Indian poetical tradition, also in post-Vedic times, like in the beautiful
‘manneristic’ example of Ramayana 5,32,45:

suvarpasya suvarpasya
suvarpasya ca bhavini /
ramena prahitam devi

suvarpasyanguriyakam

Rama sends you, fair princess, this ring,
made of gold [suvarna-], of beautiful colour [suvarna-]

and well-engraved [suvarpa-] letters and weighing a suvarna.’®

Highlights of other types of catalogues and enumerations (as given above in
the list in § 0.3., Table A) are discussed in two further studies to appear in the
Proceedings of the Meetings of the Multilingualism Research Group. For what
concerns the given matrix, a combined comparative and typological approach to
the literary gender of lists and catalogues of Veda and Avesta indeed turns out to be
heuristically fruitful—and to enrich our knowledge about the ways of reflection
on the structures of the Universe and of the human microcosm in Indo-Iranian
ritual poetry.
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